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	 The great secular motivations that have both 

conflicted mankind and enabled its development from 

earliest times have been wealth and power.  These two 

drivers of history have appeared in various forms, 

but more recently have been identified as money and 

military strength.

	 Their use and control can be handed down from 

one generation to another or be brought to a sudden 

end by technological, natural or human agency.  Their 

mobility and violence have given them a special appeal, 

and they have been in pretty much constant use in our 

world for about 3,000 years.

	 Throughout this time there has been a third 

spiritual force, religion, that has become a key part of 

our historical narrative.  It has managed to wind its 

way through many of our secular conflicts and even 

impose its own terms and solutions.  Joseph Stalin’s 

famous query in discussing the Vatican’s impact upon 

the Communist penetration of postwar Western Europe, 

“How many divisions does the Pope have?”, is revealing.  

The Vatican, of course, had no divisions and could not 

offer any military resistance, but was a presence that 

had to be acknowledged.

	 The case for religion being a determinant, or an 

equal opportunity participant, in our world’s seemingly 

endless list of conflicts is strengthened considerably 

by the fact that a significant number of our civilization’s 

wars have had their roots in religious arguments.

	 As most religions embrace goals, or at least 

see themselves as agents, of human compassion and 

peace, our record of religious conflict poses a real 

contradiction.  If our spiritual natures were aligned 

with the ancient Greek, Roman, Teutonic, Norse or other 

gods of war and conquest, we should not be surprised 

by our continuing religious wars, but the history of 

the last two thousand years with the establishment of 

the Christian and Muslim faiths has been accompanied 

by a more peaceful, charitable and cooperative world 

view.

	 We have talked and prayed peace, but we have 

fought wars.  This is, perhaps, the greatest religious 

contradiction of our history which grows even more 

difficult to comprehend when we consider that much of 

the western European religious violence and warfare 

was exchanged between two sects of the same Christian 

faith.  And the Muslim/Christian/Jewish conflict is one 

in which all three entities trace themselves back to a 

common ancestor.  What are we to make of this?

*             *               *

	 In our previous chapter we cited militant 

Islam (MI) as a powerful competitor seeking to exert 

economic and political force equal to the US, China and 



2

is seen as a way to bind man’s beliefs 

and actions to his environment, to his 

fellow men and to those mysteries of 

our universe which he can only hope to 

understand.  It is a way by which he keeps 

science and technology at bay — if only 

for a while.  It is the source of some of 

man’s greatest artistic accomplishments 

— in painting, music, architecture and 

literature.  It has provided views of moral 

and ethical questions that have advanced 

our development as a rational species.  

And it presents the dilemma of man’s 

dual nature in a way second to none.  It 

is mystery, faith, healing, myth, love and 

worship in a mix of continually changing 

proportions.  It is both local and global 

and has accompanied man on most of his 

journey of development.  It graces with its 

authority the religious centers of today 

as it did the ancient temples of times long 

past.  It is both an outer call and an inner 

presence which we can choose to heed or 

ignore.

A DIFFERENT TRINITY

	 Aggression has been present in 

man’s development since its earliest 

stages, originally in the form of small 

scale hostilities between nomadic tribes 

over territory which provided shelter, 

water and game.  As population increased 

and agriculture encouraged permanent 

residence, our aggressive nature could 

call upon greater resources, population 

and weaponry to express itself.

	 The result was an ever improving 

warfare capability that employed a 

professional military class equipped with 

the best weapons available.  For centuries 

much of man’s “progress” seemed to 

be determined by wars of expansion — 

commercial, territorial and religious.

	 Throughout these centuries 

of conflict all combatants unfailingly 

invoked the support of their appropriate 

gods, as we still do today.  This is a 

curious and fundamental fact of human 

history:  that religion and our inherited 

aggression became indispensable elements 

in our journey from prehistoric tribes to 

our modern, high technology civilization 

— not occasional part players or 

accomplices, but indispensable drivers of 

results.

	 Over the centuries, since Judaism 

challenged the old, multiple deity 

Russia.  All are striving for supremacy 

in some secular matters and MI has the 

added advantage of a spiritual dimension 

in which its thoughts and values are seen 

as God given.

	 Supremacy, however, is a heady 

mix and historically has offered ample 

evidence of the probability that with any 

encouragement, real or perceived, it will 

expand beyond its original intention to 

other areas.  The religious factor aids in 

this expansion and intensifies whatever 

conflict to which it may attach itself.  Most 

of the world’s religions have experienced 

periods in which the competition between 

spiritual goals and secular means has 

resulted in violence and warfare, most 

notably the Protestant/Catholic wars in 

Europe of the 16th and 17th centuries 

and the 300 years of Christian crusades 

against Islam that commenced in the 11th 

century.

	 These savage and extended 

confrontations are only two among 

many, their real significance being that 

religion has, across a broad range of 

time and geography, been able to spawn 

extreme anger and violence among its 

practitioners.

	 To understand religion as a 

world force we must ask some difficult 

questions.  What is the source of 

religion’s many conflicts?  Why do they 

regularly reappear?  What is the role of 

its contradictions?  And why are the same 

patterns of behavior found in many of the 

world’s religions?

*             *               *

	 Our first step into the spiritual 

unknown might logically be to ask “What 

is religion?”  There is no short answer 

and there is probably no answer that 

would satisfy every faith.

	 Among its many expressions it is 

a faith in God, or someone or something 

that represents God.  It is a belief in 

powers and events based on faith without 

historical proof.  It is the product of 

man’s need and yearning for identification 

with a power vastly larger than his own 

human scale.  It is a metaphor for human 

aspirations and the consequences and 

questions that attend human behavior.  It 

is the belief in sacred texts as revealed 

truth, both spiritual and historical.  It 
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religions of Greece and Rome with its monotheistic 

model, wars of faith involving Muslims, Jews and 

Christians have been fought across most of the western 

world — Europe, Russia, the Near East, North Africa.  

Of these three desert religions the Jewish faith was the 

oldest, followed by Christianity and then Islam which 

was announced by the prophet Muhammad at the end of 

the 6th century AD.

	 Having been scattered by the Diaspora when 

they were expelled in 538 BC from Babylonia, the Jews 

had no military or diplomatic base from which war 

could be conducted, and the Jewish people were unable 

to combine into a clearly identified Jewish state until 

Israel was established following WWII.

	 Muslim/Christian warfare was carried on 

for many years during the Crusades. The history 

of Christian/Muslim warfare, however, is not as 

significant as the difference in their religious beliefs.  

Christianity calls for a life of compassion, love, 

charity and devotion to God’s will as expressed by the 

Holy Spirit and the life and teachings of Jesus.

	 Lives so led and dedicated were capable of 

receiving God’s grace and assured of eternal afterlife.  

Sin is a human stain for which we seek and are granted 

forgiveness.  Christianity accepts there are boundaries 

of thought and action which it need not cross.  “Render 

therefore unto Caesar the things which are Caesar’s; 

and unto God the things that are God’s.”1

	 Islam is quite different, as it is based on the 

writings of the prophet Muhammad in the Quran and 

establishes its own system of religious and civil law, 

Sharia, which allows for a range of interpretations 

by different clergy depending upon time, place and 

circumstance.  The penalties that Sharia can impose for 

its violation markedly distinguish it from Christianity, 

as they include mutilation, amputation, stoning and 

death.

	 The notable spiritual difference between these 

two faiths is that Islam celebrates honor more than 

life itself.  Whether tribal or individual, this honor 

must be maintained and any act which directly reflects, 

or appears to reflect, upon it is punishable by death.  

Ergo, even an accidental act by a child that might offend 

the family honor can, as we shall see later, result in 

death meted out by parents.

	 The Islamic experience of shame can be instant, 

drawn from a wide range of others’ behavior and not 

responsive to appeal.  Not only is the punishment for 

shame, real or implied, a moral absolute, but any word, 

gesture or act that casts doubt on God (Allah) or his 

messenger (Muhammad) can be met with death; again, 

the shame principle at work.

*             *               *

	 The Islamic invasion of Europe reached its peak 

at the Battle of Tours in 732 after which the Muslim 

tide receded, leaving behind, however, a strong dose 

of Arab culture, most notably in music, mathematics 

and architecture.  In following centuries Islam grew in 

commerce and in followers and enjoyed somewhat of a 

golden age in arts, trade and agriculture.

	 But by three hundred years into the second 

millennium it was at war with Christian Europeans 

in the Crusades and also engaged in defending itself 

against attacks by Mongol forces under Genghis Khan 

and Tamerlane.

	 By mid-millennium, as the shape of the modern 

world began to make itself known, Islam’s faith, 

philosophy and fortunes showed signs of moving more 

slowly and in a narrower range than Renaissance 

Europe.

	 Near Eastern power structures centered on 

caliphates which held economic, political and military 

power and which appeared and disappeared with unusual 

frequency.  There were Mongols, Berbers, Turks, 

Ottomans and others who established regimes which 

failed because of corruption, lethargy, a decadent 

lifestyle and disorderly inheritance procedures.

	 At the turn of the 20th century, one simple 

event transformed the Near East — the discovery of 

oil deposits in large quantities at shallow depths.  The 

streets of Baku in Azerbaijan literally flowed with oil.  

Calouste Sarkis Gulbenkian, an enterprising Armenian 

representing the Caliph in Baghdad, was granted 

the right to offer an exploration and production 

concession to an international consortium consisting 

of the largest European and US companies.  Extensive oil 

exploration with wildly successful results established 

a permanent western commercial/political presence and 

the Middle East changed forever. It now occupied a new 

seat in world councils based on something everyone 

needed — oil.

	 It is against this brief but compelling 

background that we must view Islam as one of a handful 

of seekers of supremacy in our world.

*             *               *

	 If we go back to our childhood reading of 

stories about the lives and loves of medieval knights, 

there is one image we cannot escape.  It is that of a 

knight prior to going off to battle kneeling in prayer 

before an altar with his sword, helmet and battle garb 

at his side.  The next day, his vigil complete and his 

spirit pure, he would go forth to do bloody battle with 

the enemies of his faith, his king or the lord of his 

castle.

	 These two poles, prayer and battle, define the 

conflicting functions that have beset religions of all 

kinds and times.  Which is the truth?  The love, peace and 

prayer of ordinary life, or the savage bloodletting in 

battles to defend, or even extend, one’s faith and one’s 

honor?  Given religion’s constant role in assigning 
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good and evil values to every aspect of life as well as 

the combative nature of the times, religious wars were 

fierce and frequent. 

	 With the arrival of the Age of Exploration and 

then the Enlightenment, religious warfare in Europe 

wound down while political and territorial wars 

between nation states increased.  Even as these new 

ages and their science changed every aspect of man’s 

physical world, battle seemed to remain a permanent 

aspect of man’s aggressive nature that couldn’t be 

eliminated completely.

	 Exploration/Enlightenment enabled Christian 

European civilization to greatly extend its commercial 

and territorial reach, and here again the religious 

divide appears.  Some exploration was undertaken 

by military forces strictly for acquisitive purposes 

(treasure, land, slaves, etc.).  Other, more peaceful, 

efforts were conducted by missionaries who braved 

every imaginable peril to bring Christianity to remote 

populations and cultures.

	 In some areas missionary and military efforts 

were combined into a particularly lethal enslavement 

such as that imposed by the Spanish Conquistadors in 

Mexico.

	 The mission and exploration processes were 

complementary in that each assisted the other, and 

they probably reached their highest moment during the 

colonialism of the 18th and 19th centuries by which 

time most European nations had established outposts 

of empire in the vast undeveloped areas of Africa, Asia 

and the Americas.

	 The Crusades against Islam and the Protestant/

Catholic wars that followed the Reformation had no 

limits to their violence — murder, rape, decapitation, 

being drawn and quartered and innumerable persuasive 

torture techniques practiced by the Spanish Inquisition 

and its counterparts throughout Europe.

	 Today, Christian expansion, which had sometimes 

been accomplished at gunpoint, is a marketing effort 

that delivers its gospel by bibles, schools, health 

clinics and other social and economic charitable 

services.

	 There remain other divides worth noting.  The 

Medieval knight’s broad sword that rested by his side 

during his night-long vigil of commitment was formed in 

the shape of a cross.  Similarly, the scimitar, the sword 

favored by Muslims, had a curved blade that suggests 

the shape of Islam’s prime symbol, the crescent.  As the 

broad sword developed in the west and the Scimitar 

in the Orient, their origins are different, but their 

symbolism is worth noting.

*             *               *

	 The development of our civilization has 

undergone massive changes in thought and deed since 

the end of WWII.  One of the most significant has been 

the shift from an economy dependent for its success 

upon production to one driven by consumption.

	 The first century of the industrial revolution 

was primarily devoted to the expansion of population, 

resources and production around the world.  After 

WWII, with U.S. and Canadian production facilities 

intact, we began the enormous rebuilding of Europe 

provided by the Marshall plan.  Simultaneously, our 

current population boom commenced and the key to 

sustainable growth shifted from increasing production 

(i.e. supply) to demand and creating our present era of 

marketing dominance with all its pluses and minuses.

	 The application of marketing strategies/

techniques, along with the communications technology 

available to apply them, became so pervasive that they 

quickly outgrew their commercial origins and, as 

if by osmosis, attached themselves to our political, 

cultural, educational, religious and charitable 

pursuits.  Nowhere is this more evident than in religion 

and, as might be expected, especially in the US.  Here 

we must backtrack to some earlier forms of religious 

marketing.

	 In the course of the Dark Ages, following the 

collapse of the Roman Empire and the multiple invasions 

of Western Europe by the Asian hordes, education based 

on the values of Greek, Roman and Christian thought 

mostly vanished, and what was preserved was limited to 

the remote and scattered monasteries that had served 

as outposts of the Roman Christian church.  This status 

of spiritual and educational Christian monopoly was 

not one the Roman Church would readily yield, but 

was forced to in the 16th century by Martin Luther’s 

Reformation.

	 Almost coincidentally, about a century earlier 

Gutenberg’s invention of the printing press using 

moveable type advanced the art of communication to 

a new level of efficiency and accessibility that would 

remain the global standard for five hundred years 

until the appearance of radio and TV in the early 20th 

century.

	 The printing of religious texts, liturgies, music, 

codes of conduct, pronouncements and other forms of 

communication from its center in Rome for distribution 

to its most distant churches throughout Europe was 

a game changer for the Roman Catholic Church (RCC), 

and the printed Bible became an increasingly powerful 

means of presenting the Christian faith.  Initially, the 

church in Rome was the sole religious beneficiary of 

print technology in Europe, but this changed suddenly 

when Luther’s call for reform split the church.

	 All movements that challenge established 

authority need two things to succeed.  The first is 

ignition, as a fuse that does no more than sputter 

accomplishes nothing.  The second is that it must be 

able to grow quickly and widely — to achieve critical 

mass.
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	 As protest movements contain and exhibit high 

energy capable of being moved quickly to other places 

and believers in ways that the parent structure cannot 

muster, the availability of print in energizing and 

growing the Reformation cannot be overestimated.

	 But for both Rome and Protestants print 

provided real benefits.  It took religion, and its texts, 

out of the handmade and verbal story traditions 

and gave it the official, sturdy, uniform appearance 

that fostered acceptance and credibility.  And, most 

importantly, it established a documentary record 

that could be accurately and consistently produced 

and distributed.  In marketing, it was an immense step 

forward.

EARLY ISLAM

	 The prophet Muhammad died in 632 AD at which 

time the Muslim religion was a small, but growing, 

faith.  It was based on the 114 chapter text of the 

Quran that Muhammad declared to be the word of God 

as dictated to him by the archangel Gabriel.  In spite of 

its 114 chapters, or suras, it is a relatively small book 

and much shorter than the Bible.  But its impact on our 

world has been huge.

	 Islam commenced as just one of a turbulent mix 

of faiths in the Middle East.  It had to compete with 

Christianity, Turks, Byzantines, Mongols, Ottomans and 

others and managed to survive.  By the 14th century 

internal division was widespread in Europe and Asia 

and created a moment of transforming opportunity 

for Islam.  The collapse of the dominant Byzantine 

and Mongol states allowed Islam to power its way to a 

period of extensive cultural, commercial and spiritual 

growth.

	 The Middle East, however, is a perilous place 

for residents, passers by and observers alike, and 

its political/economic/religious diversity assures the 

availability of a constant supply of pain and argument 

to all.  Sharp-edged human drama ebbs and flows daily, 

and it created an atmosphere which accepted both 

Islam’s spiritual tenets and its efforts towards rapid 

expansion. The result was an Islamic presence that 

held sway from Gibraltar into western Asia.  Here, the 

Quran and the mandated literal interpretation of its 

text dominated the worship, education and law of the 

land.

	 The strict, unbending administration of these 

vital aspects of life could not help but form an inverted 

society which separated Islam even further from the 

technologies and thought patterns that had commenced 

with printing and the Protestant Reformation.

	 On the heels of the latter quickly followed the 

Ages of Great Exploration, Enlightenment and four 

revolutions — the French, the American, the Industrial 

and the Russian — topped off by two World Wars and 

the emergence of evermore advanced technologies.  It is 

difficult to imagine any other five hundred year period 

that brought about such vast change in human thought, 

knowledge and behavior, but Islam remained Islam.  

Nothing — neither its thought, law, nor education — 

was allowed to change.

	 Today world Muslim population stands at about 

1.5 billion, spread over an area that commences on the 

west coast of Africa, moves eastward thru the Middle 

East and then splits with one arm going north largely 

along the Russian/Chinese border and the other due 

east to Pakistan, Indonesia and then north to the 

Philippines.

	 By any measure, this is an enormous swath of 

territory.  Just look at a globe or map.  In addition it 

has established itself as a political and social force 

to be reckoned with throughout Western Europe by 

forming and continuing to populate enclaves that are 

fully Islamic in every aspect of their life.

	 Much less noticeable and mentioned are Islam’s 

recent attempts to establish small (for the present) 

communities in Latin America and the US.  This will 

not be easy in the former where the RCC is strongly 

entrenched, but remote, high poverty areas can opt for 

change to improve their status and, as more areas in 

S.A. have been informed as to life elsewhere, they have 

become disappointed by the results of the RCC’s key 

administrative role in their communities.

	 The RCC is aware of this and is fighting back, but 

we should not look for new or quick solutions.  What 

is taking place is a struggle between our world’s two 

largest religious faiths at the village level.  Upward 

mobility does not come easily.

	 As for the US, here the matter of Muslim 

expansion has been greatly facilitated by the 

sponsorship of our government.  This may seem to some 

to offer political benefits now via our dealings with 

petroleum producing nations in the Near East, but 

these benefits come with social and economic strings 

attached, as is already all too evident in Europe.

	 Islamic faith and power have charted a course 

for “the nation of Islam” far different than those 

of the earth’s great secular powers.  These courses 

are now coming together — sometimes peacefully and 

sometimes in violence.  There is so much about Islam 

that is antithetical to our western concepts of justice, 

commerce, compassion and history that we would like 

not to have to deal with it, but the play has already 

commenced.  The curtain has risen on the first act in 

Europe, and Islam is there, front and center, preparing 

to speak.  The drama that will play out will be that of 

Islam as a world force seeking supremacy.

THE REALITY LENS

	 The Middle East was the starting point for the 

three great desert religions — Judaism, Christianity 



6

and Islam in chronological order — who trace their 

line of descent to a common ancestor, Abraham.

	 They, of course, have all emitted different 

signals at different times and places, but what most 

strongly and consistently emerges as their identifying 

messages are justice for Judaism, love/peace for 

Christianity and authority/conquest for Islam.  Each in 

the proper proportion can be said to have its place in 

a global mix of civilization, but such a proportion has 

only rarely, if ever, been achieved, and we are now in a 

period in which its likelihood of being accomplished is 

becoming ever more remote.

	 In the Middle East we find perhaps our world’s 

greatest gap between wealth and poverty.  Consider the 

oil rich Muslim monarchs and their poorer brethren 

who force a living out of small scale agricultural, 

livestock or retail store efforts.  This is one of the 

underlying facts of Islam’s current world status, and 

it has been so for almost a century since the Saudi 

tribes enjoyed the simplicity of a “one goat; one vote” 

economy.

	 Before oil there were extremes based on other 

forms of wealth and privilege, mostly trade.  But oil 

was different.  It first showed signs of its looming 

importance before WWI.  By the beginning of WWII it 

had become the fuel upon which all the world’s rich 

nations would depend for their wealth, and they had to 

come, silk hat in hand, to the land of the poor for their 

ration.

	 Wealth is just one of many Middle Eastern 

contradictions of which the region has always had 

more than its share.  They have become woven into its 

life, and it is easy to come away with the impression 

that a day in the life of the Middle East may produce 

more negative human interaction than would take 

place in a month elsewhere.  Anger, envy, deceit, 

corruption, injustice, political/social repression, 

gender restrictions, child abuse, sexual denial, 

cultural authoritarianism and suppression, absence of 

voting rights, female mutilation, arranged marriages 

including those for children, dependence on Islamic 

education, etc.  The list goes on; it reveals political and 

economic concerns, but mostly the conflicts of life in 

the Near East revolve around human issues.  Ordinarily 

these are areas in which one’s faith might be helpful; 

but not at the eastern end of the Mediterranean where 

Europe and Asia and the three great world religions 

meet.
	 English poet/novelist Rudyard Kipling divided 
his life evenly between the 19th and 20th centuries 
(1865-1936) and enjoyed a wide and devoted readership 
throughout the world.  Having lived in India, England 
and the US he experienced political/social/economic 
issues from valid perspectives not available to others, 
and he famously stated that “East is East, and West is 
West, and never the twain shall meet.”2  But they have, 
and in many ways the results are neither pretty nor 

happy.

	 Such a massive meeting of cultural and religious 

forces could not occur without creating or magnifying 

political differences for which Islam’s militancy and its 

multiple roles are largely responsible.  It acts as both 

a determinant of spiritual, civil and criminal law and as 

the sponsor of theocratic political governments.

	 This creates an extremely powerful 

circumstance unmatched by other Western or Asian 

beliefs.  This dual nature which derives from the Quran 

is basic to Islamic presence and thought.  It bears the 

mark of much earlier and simpler tribal times and 

challenges many of our contemporary western values.

*             *               *

	 In referring to Islam we must clarify that 

there exist today two Islams — the more moderate 

and numerous model and the extreme, jihadist element.  

The latter, which we designate as Militant Islam, 

incorporates violence in the conduct of every aspect 

of its life — education, law, worship, commerce, 

government, marriage, etc.

	 Last August in England, 17 year old Shafilea 

Ahmed’s Muslim parents were sentenced to at least 

twenty-five years in prison for having suffocated her 

in front of her four siblings because she favored 

Western attitudes and dress.3

	 And in a similar case, another young girl, who 

had accidentally turned in the direction of a boy, was 

doused with acid by her mother at the order of her 

father.  She died a very painful death.

	 Both of these events were justified by their 

perpetrators as having been necessary because the 

actions of the girls had “dishonored” their families 

whose shame could only be removed by the death of 

those who caused them.

	 There are important contradictions and 

divisions revealed in these two killings.  In both cases 

the parents abandon their protective role as parents 

to the higher calling of acting as both judge and jury 

without any trial necessary, as the girls’ guilt has 

already been established by the Quran.

	 In such cases there exists a clear conflict 

between the law of the land and the religion of the 

perpetrator.  For Islam there is the contradiction of 

functioning as both a court of law and religion.  And 

within Islam this type of occurrence discloses the deep 

split between the claims of its moderate and extreme 

factions.

	 Finally, with all the above contradictions, how 

are the religious, legal and social thought processes 

of the outer, non-Islamic world to arrive at a peaceful 

method of either accepting or reflecting Islam’s way?

	 Islam differs with the other desert religions 

in many ways, institutional and individual, and in the 

two extreme, but by no means unusual, instances cited 

above we see one of its most notable contrasts in its 
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ordering of human behavior.  This is the preeminence it 

assigns to the “honor” principle by which any real or 

imagined act of human or spiritual offense dishonors 

the family of the perpetrator, and can only be removed 

by the death of the offender.

	 There is no such concept at work in Judaism or 

Christianity.  Instead they have created and depend upon 

mechanisms such as confession, forgiveness, love and 

atonement to expiate individual guilt.  This has been a 

fundamental and enduring difference which extends to 

many areas of Muslim life.

	 While we have shown the honor principle’s 

effect at work in two instances of individual cultural 

conflict, it is evident that it transcends family and 

other social relations.  More importantly, Muslim 

regulation of individual behavior can be readily applied 

to the larger group to which the individual belongs — 

religion, race, state, etc.

	 For instance, we have only to consider the 

use of martyrdom in the Jihad forces we have faced in 

Iraq and Afghanistan.  The sin of western (i.e. infidel) 

presence dishonors the whole Muslim population for 

which the foreigner must be killed.  Volunteers are 

chosen from the faithful and are rewarded by a life 

of joy, honor, pleasure and importance in their life 

that follows death.  Sin is punished; honor/virtue is 

preserved and the community is saved in ways that obey 

the will of Allah as required.

	 The “honor principle” has played an important 

part in Islam’s political and religious expansion since 

its inception and continues to do so today.  It is one 

of those key issues which, no matter how often or 

sincerely religious/political leaders may try to deny 

it, draws a very firm line of division between Islam and 

its two cousins.

	 Recent events in the Near East illustrate how 

Islamic political divisions can significantly affect our 

concerns there.  In recent years America has supported 

the comparatively moderate PLO faction in Ramallah as 

spokesman for the Palestinians rather than the more 

militant Hamas group in the Gaza Strip.

	 In order to bring about a truce with Israel 

leaders of three neighboring countries (Egypt, Qatar 

and Turkey) recently visited Palestine to convince it 

of the necessity of achieving a cease-fire.  As Hamas 

was militarily more engaged than the PLO, these Muslim 

emissaries met with Hamas and, by doing so, enhanced 

its position and downgraded our PLO-linked status.  

The Muslim bond is important, and, no matter how many 

efforts or dollars we may commit, it is always present 

and never far from the surface.

	 Another form of political division has shown 

itself in Libya.  Only incomplete results have been 

announced from the investigation of the bombing 

of our consulate in Benghazi.  We have attempted 

to uncover specific evidence related to the killing 

of our ambassador and three others there, but all 

trails disappear and go dead when they reach the 

newly formed, and still somewhat tenuous, Libyan 

government.  Armed militias still exert considerable 

power, and fear of reprisal is an effective silencer in 

many matters, including justice and security.

SACRED TEXTS

	 The three desert religions all have sacred 

texts — the Christian Bible, the Jewish Torah and 

Islam’s Quran.  The Bible and Torah tend to be more 

broadly construed than their Muslim counterpart, 

but in all three religions there are significantly 

different concepts of faith whereby some regard these 

texts as metaphorical guides and others treat them as 

historically and factually accurate accounts in every 

detail.

	 These texts and the human behavior that 

they engender create two very difficult areas of 

contention.  The first is exclusivity.  There is nothing 

awkward or threatening about each religion having its 

basic beliefs and history presented in one sacred text.  

But human nature is not satisfied by such a simple and 

peaceful status.  Humans have come to both validate and 

symbolize themselves by faith/religion and, in doing so, 

establish precedence, superiority or advantage over 

texts (and their followers) that believe otherwise.  

For the desert religions this translates into each one 

having not a sacred text, but the sacred text.

	 The second very difficult argument that 

arises from these three religions is that the values 

and behavior which they require of their faithful can 

directly contradict, and even oppose, each other.  The 

greatest problem of this nature is found in the Quran’s 

directions for violence, physical abuse and conquest.

	 Christians and Jews have managed to 

accommodate and create space for each other over the 

centuries, even though a strong strain of anti-Semitism 

was maintained in our and other western countries 

until WWII. 

	 Because the Quran states otherwise, no such 

effort or purpose has had the full support of Islamic 

leadership, with the result that over hundreds of 

years Islam has been at war in one way or another with 

Christians, Jews, Hindus, Buddhists and other faiths.

	 This is not to say that there are no Muslim 

backers of “live and let live” accommodation, but no 

leading Islamic group or individual has publicly called 

for Islam to adopt a policy of peaceful co-existence, 

which may be due in part to Islam’s somewhat different 

and diffuse structure.

	 Christianity has two very powerful voices 

that address the world on its behalf — the  Anglican 

Archbishop of Canterbury and the Pope in Rome — and 

who occupy positions of real and central authority.  

They also provide their church with a traditional home 
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base and country.

	 Islam has no comparable world leader and a 

much less visible internal hierarchy.  The religious and 

secular affairs of its mosques are directed by a chief 

prelate, or imam.  Moreover, great latitude exists in 

the way imams interpret the Quran’s directives.  The 

personal sway of the individual imam exists to a degree 

not found in Judaism or Christianity.  This, combined 

with Islam’s physical presence in largely remote and 

rural areas marked by high poverty, has given Islamic 

imams an unusual degree of individual independence.  

It is not unusual to find interpretations of the Quran 

that vary by time of the year, linguistic intent, or the 

personal preference of imams.

	 This latitude extends to the application of 

Sharia and to the penalties prescribed under it, as it 

does to a youth education system controlled by mosques 

and their clergy.  And yet this system of variances has 

not robbed Islam of its energy.  It has advanced and 

receded throughout its history and in recent years has 

gathered its forces to expand its territory and faith.

	 The real importance of this internal 

independence, however, is that it brings us face to face 

with what is probably Islam’s greatest contradiction 

— that between the freedom it allows its imams and the 

requirement of absolute conformity imposed upon its 

present members and anyone considering conversion to 

it.  For the latter, there is no leeway.  There is only 

the sacred text, its interpretation by the imam and, in 

the case of non-compliance, punishment which can be 

determined by the imam individually or by consultation 

with elders of the mosque.

	 This is a major contradiction and a very 

curious matter.  Looking at both the independent and 

the authoritarian aspects of Islam, one cannot help 

but wonder how either one could grow out of the 

other.  Unfortunately, the Islam that we must deal 

with politically, religiously and socially as it seeks 

supremacy follows the harder line. The moderates are 

both smaller in number and in voice and, even if not 

enthusiastically militant, seem to find it safe to go 

along and not make waves.

*             *               *

	 World supremacy is a quick, readily 

comprehensible phrase.  It rolls off the tongue easily, 

but harbors a great deal of history with painful 

emotional baggage.  Caesar, Napoleon, Hitler, Stalin — 

it lured them all to their ends in spite of the power 

they amassed.

	 The kind of supremacy sought by religions since 

the appearance of the three desert faiths, however, 

has been anything but quick.  Jews have been attacked, 

isolated and abused for centuries.  Christians have 

fought among themselves with as much violence and 

bloodshed as they have directed towards Islam.  These 

highly destructive wars have been for territory and 

wealth as much as matters of the spirit, and their 
“playbooks” have been the Bible and the Quran.    

Sacred texts become even more sacred in times of war, 

and every fighting force going back to our nomadic, 

tribal ancestors has invoked the favor of one deity or 

another.

	 The process of qualifying a group or individual 

for world supremacy is a seductive one.  Faith or need 

or liberty or many other benefits may be the goals of 

the aspirant, but beneath all such claims the acquisition 

and exercise of power provides a common bond.

	 In our age, knowledge can too often be defined 

by our institutions — political, religious, media, 

commercial — by ways in which individuals cannot 

participate.  This concentration of power and its 

misuse is an accepted aspect of our time.  It exists in 

the EU’s great Brussels bureaucracy; and in the iron 

grip and control of information by the commercial/

communications/media complexes that have grown up in 

our era — most notably in the US and UK.

	 This kind of power wreaks havoc with and in our 

democratic institutions, the most notorious example, 

perhaps, being the decades, and more likely centuries, 

old tradition of sexual abuse of children by priests 

within the RCC.  As so often happens with institutional 

power’s abuse, the shock and repugnance of the 

individual’s act is compounded in our sensibilities by 

the stealth and sleaze of a wide cover-up.

	 The RCC is by far the largest of the Christian 

denominations — a position that carries with it a 

measure of world supremacy reinforced by centuries 

of mission to remote areas throughout the world often 

unreachable by their distant central governments.  

Here the local priest has often served as the only full 

time authority for civil, religious and educational 

matters and has become a de facto managerial arm of 

government.

	 Freed from the confines of small pulpits from 

which Sunday sermons were given, religion has become 

both big business and a wide battleground for both 

ideas and interests.  In America, our loudest voices 

come from the Christian denominations and individuals 

that inhabit the farther right sections of our political 

spectrum.  Theirs is a fervent and literal reading 

of the Bible, and through our mass communications 

technologies of radio and TV they have been able to 

reach millions of followers and make many millions of 

dollars, some of which have been obtained legally and 

others not.

	 Big numbers, big money, big bets — religion as 

business and business as a religion extend far beyond 

the concerns and attitudes of personal faith in our 

lives.  Our age is a wide battlefield where secular 

issues have equal status with those of the spirit, and 

religion can be called upon to serve both.
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	 In July, 2008 in a seriously misguided speech 

and BBC interview, Rowan Williams, the Archbishop of 

Canterbury, in discussing Islam/Sharia said that parts 

of Sharia are compatible with English law, that it was 

dangerous to have a “one size fits all” legal code and 

that acceptance by the UK of all or parts of Sharia was 

“inevitable”.4

	 Williams was attempting to inclusively face the 

fact that there are wide swaths of urban areas in the UK 

totally occupied and controlled by Muslim populations.  

These concentrations began with generous immigration 

policies, were expanded by multicultural activists and 

have been protected by political cowardice that will 

not oppose the Muslim/Immigration special interests.

	 It is in the UK and other European laboratory 

states where the Islamic political combination and 

contradiction is most apparent, and where their 

results have destabilized political, social and legal 

structures.

	 Here in America, as we view Europe’s failed 

experiments, the comment most often made is the old, 

well-worn “It can’t happen here” with which we lull 

ourselves into a dangerous state of assumed safety 

derived from the protection afforded us for over two 

hundred years by our constitutional principles and 

language.

	 But there are two forces now at work that 

may circumvent our historical protection.  The first, 

of course, is Islam, itself, which differs from any 

religious exercise we have known.  It has its own law 

(Sharia), its own purpose (exclusive supremacy) and 

its own methods (absolute authority) none of which 

are compatible with the freedoms of religious choice, 

worship and assembly so prominently addressed and 

proclaimed in our Constitution’s first amendment.

	 The second threat is an internal one in that the 

religious liberty the Constitution extends to America’s 

own citizens is so broad that it can be claimed by others 

and used against us and our system of government.

	 This is a relatively new phenomenon in our 

justice system.  We see foreign groups come here and 

claim that our laws violate their human rights or 

discriminate against their political or economic status.  

Constant pressure firmly applied by well funded legal 

teams in cases determined by a single judge can wear 

down our system’s ability to defend itself.

	 Muslim dress, medical, dietary and religious 

codes have all claimed exemption from our laws on the 

basis that any intrusion upon Muslim law and custom is 

a violation of the constitutional freedom guaranteed 

to US residents.

	 For instance, a couple of years ago an 

undocumented Muslim girl facing deportation claimed 

asylum because, were she to be returned to her 

homeland, she would undergo the genital mutilation 

practiced on young girls in Muslim countries.  While 

this practice causes great mental and physical pain, it 

does not create a legal class of untold numbers to be 

excepted from our immigration laws.  The judge felt 

differently, however, and cancelled the deportation.

	 Judges face difficult decisions such as this when 

human concerns and the law conflict.  In some cases the 

law allows enough space for generous interpretation 

by the judge; in others not.  We have a complex legal 

system and, whether we are concerned with asylum, 

voting rights, speech, worship, marriage, diet, etc., 

the freedoms that our law has granted to others are 

now increasingly being used to subvert our traditional 

cultural, social and political framework.

	 Islam is not the only force at work here.  

The multiple special interests that now shape our 

immigration and multicultural issues have created 

“human” rights that they claim enjoy precedence over 

national laws — ours and others.  But where national 

laws grant extraordinary choice and benefits, as they 

do here and in other free, democratic societies, the 

new arrivals turn our freedoms against us by claiming 

and adapting them to their own purpose.

	 The battle line for this process is our judicial 

system.  So far the nearest we have come to a national 

furor was the attempt to build a mosque adjacent to 

the site of the 9/11/01 Trade Center attack in NYC.  

It involved a matter of perception about what people 

thought was appropriate given the Muslim role in the 

tragedy of the towers.

	 Our judges are given enormous power in being 

able to interpret our law, and thereby establish legal 

precedent by their decision.  A decision by a local 

judge, if upheld by an appellate or district court, adds 

both judicial muscle and supporters to its cause, and in 

the process attracts public attention first in the local 

and then in the mainstream media.

	 At some point, either early, midway or late in this 

“game”, our political system becomes persuaded that it 

has an important role to play.  These are the necessary 

elements for big money to surface and a big argument to 

grow, and, as they do, the resulting philosophic, legal, 

enforcement or political opportunities may bring about 

either new legislation or a change in existing law.

	 Again, Islam is not the only force that turns 

our laws against us, but it comes with impressive 

references as the world’s second largest religion 

whose goal as stated in the Quran is not only supremacy, 

but supremacy without competition.

	 Competition can take many forms and Islam’s 

range is unusually wide.  It considers other than Islamic 

art to be a form of idolatry, which was the basis for the 

destruction of ancient Buddhist statues in Afghanistan 

and tribal art in northern Mali.

	 These are extreme cases committed by the 

Taliban or those allied with it.  They are not supported 

by most Muslims, we are told.  And yet, the sacred texts 

remain sacred; and Islam’s commands have changed 

and given way to modern life less over their lifetime 
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than those of Christianity or Judaism.  Our national 

nature and our predominant Christian faith lead us to 

be tolerant and ecumenical, and yet, as we observe life 

under Muslim control, we cannot help but compare it to 

our ways and speculate how we might react if they were 

taken from us.

*             *               *

	 France and England rest at the western edge 

of Europe.  They have been its staunchest defenders 

against German aggression in two global wars with 

only a few years of peace between, and have withstood 

the postwar efforts to establish world communism.

	 And yet they, as much as any other European 

countries, have suffered Islamic invasions that are 

transforming their cultures, societies and governments 

in almost unimaginable ways beginning as recently as a 

generation ago.

	 France’s model of postwar life has led all 

its neighbors.  It has committed to the UN, nuclear 

power, the EU, the drift towards socialism, NATO and 

reluctantly to the wars in Kuwait, Iraq and Afghanistan.

	 And yet it finds itself home to a hostile 

population of Muslims gathered in mostly urban 

enclaves where they eat, speak, dress, breed and 

worship in their old ways.  Assimilation is not seen 

as possible by them or their hosts, but they feel the 

government should provide employment.

	 Frequently, their racial, ethnic, social and 

economic tensions ignite into violent street protests 

accompanied by arson, looting, murder and widespread 

destruction of buildings, stores, automobiles and 

other forms of property.

	 One of the most violent, destructive and 

expensive of these events came about as the result of a 

government decree prohibiting the wearing of Muslim 

garments that fully conceal the wearer’s face and 

form.  The quick and predictable response was that this 

was an act of discrimination targeting Muslims who 

were being deprived of their right to worship.  In their 

argument dress code and worship are combined, as they 

are and have been for centuries under the Islamic code.

	 Dress choice as a form of religions expression 

is not a factor in American religious life with the 

exception of the Amish and a few highly Orthodox 

sects of Judaism.  But it is one that a growing Islamic 

presence will assuredly put to us.  And we should have 

answers in advance — political, national security and 

local law enforcement answers.

	 There is a storm coming our way in the form of 

religious rights which are broadly defined and granted 

under our Constitution.  They have worked fairly well 

for us, but they are opposed by centuries of Muslim 

sacred teaching and practice.

	 We must face the fact that our basic right of 

freedom of speech is not accepted by other nations 

and religions, and that we are engaged in policies that 

will bring this difference in thought back to our own 

country where the granting of religious freedom could 

overpower that of speech.

	 Big fights can start small and cultural 

distinctions offer excellent opportunities.  A dress 

code dispute; a school youth feud or fight; a real or 

imagined slur at the checkout counter; an argument 

over a parking space; road rage; the perception of 

injustice or discrimination in a court decision or 

a school policy; all of these can serve as points of 

ignition from which escalation can follow.

	 A small and noisy argument could rapidly spread 

in size and shape to the point where law enforcement 

and media coverage are drawn in.  The spirit of the mob 

may gain the upper hand.  In France, conflict raged for 

days and left large parts of its Muslim communities in 

burnt out ruins.

	 But, you say, it can’t happen here.  It could, 

but has not because we are far behind the French 

Muslim experience.  Our government-created Muslim 

communities are growing.  France has had almost fifty 

years since its first wave of former Algerian colonials 

arrived; it has been a very painful period for both 

parties.  France’s proudest possession, its culture, 

has been challenged, and, because the number of new 

arrivals (both by birth and by immigration) continues 

to grow, government has not been able to define, let 

alone achieve, a status quo.

	 Still, suppose we were to experience a flash 

point capable of producing mass unrest and violence.  

Noted mythologist, teacher and author Joseph 

Campbell has pointed out that there are references 

to virgin births in the lore of the ancient Greeks and, 

in this hemisphere, the Incans, Mayans and Aztecs, as 

well as our Native Americans5.  Were we to bring this 

up for discussion among a randomly chosen group of 

Christians we would probably encounter a response 

that could range from mild to agitated.

	 Any comparable challenge of a tenet of Islamic 

faith would be certain to elicit a far more violent 

response, such as the deaths that occurred in the 

Netherlands as the result of unguarded comments by 

politicians and members of the press.  Quite simply, 

speech in any form, verbal or pictorial, that denigrates 

the faith or its prophet is punishable by death.

	 This is a fight which we may not wish to accept, 

but may be forced upon us.  We cannot predict with 

any certainty if or when Muslim violence will erupt in 

America.  Hopefully, it can be avoided, but there are 

very firm positions in both Islam and Christianity that 

are separated only by battle lines, not flashing yellow 

lights or red lines of warning.

	 Government should have policies that work 

in the national interest.  What can we imagine would 

be our government’s response if a Muslim/Christian 

confrontation took place in one of our religiously 

conservative areas and escalated to a level of loss of 

life on both sides?
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	 Our guess is that under the present 

administration there would be a lot of high rhetoric, 

an announcement of investigation, assurance that those 

responsible would be brought to justice and other 

confused attempts to consider what action, if any, 

would draw the least criticism.  In line with this we can 

point to the lack, as yet, of prosecution of Major Nidal 

Hasan in the 13 deaths at Fort Hood, TX almost three 

years ago.  This incident, by the way, is now referred 

to by the government as a “workplace incident”, not a 

terrorist act.  

	 Hasan was a showcase officer in the Army medical 

corps psychiatric division who left a trail of red flags 

that were hard to ignore, but escaped the attention of 

the CIA, Army Intelligence, Dept of Defense, Secretary 

of the Army and the FBI.  It’s safe to assume that by the 

time Hasan is brought to trial much of the background 

will have been sanitized for public consumption.

	 A recent development in the Hasan case 

illustrates in a relatively small way the contradictions 

we may face on a larger scale.  Hasan appeared at a 

court hearing wearing a newly grown beard which 

the attending judge ordered him to remove as being 

contrary to army regulations.

	 Hasan and his attorney claimed the beard was 

central to his Islamic faith and to force him to shave it 

would violate his constitutional religious rights.  The 

matter was appealed and a new judge not only granted 

Hasan the right to retain his beard,  but also replaced 

the original judge.

	 This response tests both our system and our 

credulity in that Army regulations clearly forbid 

beards and that Hasan during all the years of his 

military service had been clean-shaven and had not 

suffered any loss of religious freedom.

	 Why now?  Facial hair is iconic in Islamic life 

and we can readily assume that Maj. Hasan and his 

defenders anticipate a lengthy and revealing trial with 

global media coverage!  The symbolic value of having 

Hasan appear bearded in the Islamic tradition will 

be enormous and will allow Muslims throughout the 

world to visualize the proceedings as a clear contest 

between Islam and the West that will obscure the 

murder charges. He will be seen as a faith imprinted 

Muslim, not a terrorist.

	 This trial should be watched by every elected 

politician in our country.  There will be enormous 

efforts to persuade public opionion at work — and not 

all of them clearly visible on the surface.  We should 

search the prosecution, the defense and the decision for 

clues as to the setting of legal precedence and to the 

constitutional directions they indicate our government 

may take in the future.  There are many constituencies 

in play in this trial, and we must certainly ask ourselves 

why it takes three years to bring to trial (not justice; 

there are sure to be appearls if Hasan is found guilty) 

someone who was observed by multiple witnesses to 

kill thirteen people without provocation.  Watch the 

body language; follow the legal arguments; and listen 

carefully to the choice of words.  Like the three ring 

circus, there will be many things happening at the same 

time.  

	 The Army is in a difficult position, as this trial 

involves crimes alleged to have been committed by a 

military officer on a military base.  Does the prosecution 

define the killings as an act of terrorism?  Will the 

defense plead insanity?  There is enough damming 

evidence lurking in the background to concern both 

sides, and, regardless of what arguments are finally 

made, the military’s handling of procedures and people 

in both its medical and security systems will come 

under intense questioning and criticism.

	 Ideally from a security perspective, it would 

be better for us to not make available either live 

coverage or video replay, but rather to issue bulletins 

that would briefly summarize each day’s events.  Such 

an approach, however, would break with both our free 

press tradition and the principles espoused in our 

Constitution, and we are bound by both the values of 

our past and the technology of the present to provide 

as full news coverage as possible consistent with any 

determination of legal rights.

	 The problem, and the damage, lie in what 

transpires after we make public this trial’s video/audio 

footage.  If we release a video to the BBC, we can be 

confident it will be broadcast as received.  If we make the 

same material available to Al Jazeera for transmission 

to its Near Eastern audiences, it may undergo some 

nuanced changes resulting from the choice of what and 

how much can be fitted into the programming of the day.

	 However, global news coverage allows the 

spread of broadcast content to those whose intent is 

not balanced news reporting.  MI is such an entity, as its 

purpose is entirely aligned with Islam, and a relatively 

small segment of it.

	 We can be assured that the Taliban will obtain 

copies of whatever material is released and will then 

go about putting it to its own use.  This could include 

forms of editing that would emphasize Islam’s position 

and goals and also outright alteration of the video/

audio messages.

	 For Jihadists, these videos could be very 

effectively used as training aids for their recruits 

that push them to the next level of commitment.  Most 

of them have already had a heavy dose of anti-western 

(i.e. infidel) doctrination and could easily be enflamed 

by images of a bearded Muslim on trial in a US military 

court.

	 Here, the image is everything and it will 

obscure much of the underlying arguments and facts.  

The beard is the key, for without it the emotional tone 

is greatly diminished, and MI’s success has depended 

upon creating and sustaining a high level of emotional 

energy.
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	 It may be that our response to the Hasan event 

is the closest we can come to having a policy for dealing 

with such inflammatory acts.  Governments, and ours 

especially with its immense security/defense budget, 

should be on notice that their citizens expect to have 

the results of the technology they pay for shared with 

them.

	 The possibility, or even probability, of some 

kind of Muslim/Christian confrontation in America is 

now a reality of which government should be aware, 

and somewhere in Congress there should be people 

engaged in recognizing this and drawing up regulations, 

guidelines or even emergency legislation that would 

serve the nation’s interest.

	 This will not be easy, as there are bound to be 

constitutional issues either present in fact or claimed 

by those for whom every exercise of government 

authority or consideration is an occasion for 

ideological extension.

THE FEAR FACTOR

	 Fear is primal. It can grip individuals, tribes, 

nations and whole populations with paralyzing and 

unrelenting strength.  In one form or another, like a 

shadow, it accompanies us for all our days from their 

beginning to their end.  And anyone who claims not to 

have fear only reveals that he/she has not been able to 

penetrate its many disguises.  From the African veldt to 

outer space it has marked and measured our motivation, 

our faith, our character and our progress.  We may 

curse it, mold it, use it or deny it. What we can’t do is 

eliminate it.

	 Fear has been part of religious faith since 

man’s most primitive time and beliefs — fear of nature, 

fear of being alone, fear of retribution, fear of divine 

power, fear of the unknown, fear of life and fear of 

death.

	 For centuries, as religious wars for territory 

and spiritual dominance raged across Europe, North 

Africa, the Near East and Western Russia, the fear 

of violence was a constant.  Following the horrific 

brutality of the 16th and 17th centuries’ Catholic/

Protestant warfare and the Spanish Inquisition, the 

spread of 18th century Enlightenment across Western 

Europe brought about major changes in human behavior 

and thought.

	 Weaponry development was also a factor in the 

softening of attitudes, as the advent of guns/gunpowder 

made it possible to kill from increasing distances.  As 

battle became more orderly, the Christian argument 

of faith became more peaceful and both branches, 

Protestant and Catholic, abandoned war in favor of 

mission work/marketing to spread their messages.

	 For a variety of reasons, religious and 

otherwise, the Enlightenment and its social/economic/

technological offshoots shared by Western Europe and 

North America did not take root in the Near East and its 

neighborly regions where Islam was concentrated.

	 The result is that today there still exists a 

militant branch of Islam that sees its faith and future 

as it did a thousand years ago as “the flaming sword”.  

It is still committed to physical punishment and painful 

abuse of those who fail to abide by the strictest 

requirements of the Muslim code of conduct.

	 Religion and politics both work better when 

they are kept separate, but even in the most open 

societies there can be an inherent conflict between 

what religion commands and what the state can, or 

should, provide.

	 All religions in their claims to “the truth” 

put themselves on a path of spiritual exclusivity and 

distinction which western civilization has learned to 

pursue peacefully, rather than by war.  Learning the 

lesson that souls can be saved without lives being lost 

has been an important accomplishment of the last five 

hundred years that required accommodation by both 

Protestant and Roman Catholic denominations.

	 Islam is the second largest of the three desert 

faiths after Christianity.  Its size alone assures that 

it has a prominent voice in world religious matters 

whether it chooses peaceful or more aggressive means 

of delivering its message.

	 The problem posed by Islam to the world around 

it, is that its sacred text has provided a spiritual refuge 

for those who favor the pursuit of supremacy by violent 

and aggressive means.  To these Muslims there is no 

separateness between religion and the state.  They are 

one and the same.

	 This view served as a kind of prison for Islamic 

thought and vision until they were inalterably changed 

by the three great game changers of the twentieth 

century – Near East oil wealth, instant electronic 

communications with television’s ability to bring life 

elsewhere into view and the formation of the United 

Nations wherein the General Assembly provides a 

meaningful world political platform for the numerous 

Muslim populations in Africa, the Middle East and Asia.

*             *               *

	 The impact of these three developments is not 

Muslim specific.  We have all been joined much closer 

together than we may wish by technology and population.  

Our situation, as the space between us shrinks, is not 

without peril, the greatest of which is the possibility 

of nuclear war technology becoming available to one 

or more groups willing to use it to break down, rather 

than maintain, world order.

	 This is not a good situation for the world to be 

in, and the fingerprints of fear are all over it.  There 
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is the general fear that already exists in those western 

European countries whose social and legal patterns 

have been altered by the Muslim immigrant influx.

	 And there is the more politically specific fear 

in these same countries that targets leaders and 

departments charged with the smooth and democratic 

functioning of their responsibilities.  Add to these 

the growing group of those in government in other 

countries not yet affected, but who are concerned by 

what they see and hear occurring elsewhere.

	 Other, non-political entities, also have reasons 

to be concerned about their safety.  The media and the 

arts have been put on notice in Europe and here that 

their treatment of Muslim culture must conform to 

Islam’s requirements from which any departure will 

be viewed as blasphemy punishable according to the 

Islamic code of justice.

	 There is the fear of moderate Muslims and 

non-Muslims that inhabit states or regions near to 

those controlled by the Jihadist element.  Afghanistan 

was one such area of opportunity and was taken over 

by the Taliban.  More recently, North Mali befell the 

same fate, but, even if the invading Jihadist groups are 

removed, the fear remains in the lives of those who 

experienced or witnessed the pain of decapitations, 

amputations, genital mutilation and other forms of 

physical punishment.

	 Growing up anywhere is difficult.  Growing up 

in the poverty and hardship of a third world country is 

even more so.  Then consider what it must entail if both 

hands have been amputated; and even worse if the child 

is a girl.

*             *               *

	 It is barely credible that our country’s leaders 

can look around the world and observe the actions of 

MI without some sense of alarm, but Washington has 

developed the practice of avoidance to the point where 

it has become the preferred response to difficult 

problems (i.e., debt, immigration, climate change, etc.)

	 Our current capacity to respond is further 

hampered by the fact that Islamic penetration of the 

western democracies (there is, for instance, no Muslim 

effort in North Korea) has reached a peak at the time 

when we have had a president of Muslim descent and 

have been engaged in a program of importing and 

settling Muslim communities as a consequence of our 

Mid-Eastern wars.

	 The deepest, most traumatic and politically 

difficult aspect of our expanding Muslim population 

is that we may be face to face with a force that only 

recognizes our constitutional law as a means to 

pursue its own aims.  We have become so accustomed 

to our basic freedoms — freedom of speech, worship, 

assembly, etc.) — that it is hard to imagine their being 

turned against us.  But that can happen and, if it does, it 

will produce an argument and division more bitter than 

anything we have experienced since the Civil War.

	 There is nothing to suggest that our political 

leadership will be able to deal with this issue promptly 

and effectively.  In its present, early stage it is, almost 

it seems by common agreement, easy to ignore, but 

it will not go away.  It will, however, call ever more 

forcefully and frequently for our attention.

*             *               *

WORLD FORCE

	 For many reasons religion is becoming a more 

difficult and powerful global force.  Partially, this 

is due to our modern technology which puts all our 

activities under strong magnification (for example, the 

RCC child sex abuse exposure).  We have focused most of 

our attention on MI, but all religions are undergoing 

the same kind of compression and competition caused 

by our rapidly expanding ability to propagate and 

communicate.

	 Unless reined in or denied by moderate 

Muslims, MI poses the possibility of the greatest 

cultural, economic and political power transfer our 

world has ever seen.  Cultural expression by paintings, 

statuary, literature and music as we have come to know 

it will disappear.  As will stock exchanges, interest 

paying debt instruments and other elements in our 

capitalistic system which would, itself, be marked for 

early retirement.

	 New lines of authority unrelated to the origins 

of our multi-national political structure would vanish, 

taking with them the educational values that have 

provided the universities and the knowledge base that 

has permitted and encouraged human development for 

three thousand years.

	 Remember, MI considers western art to be 

blasphemous and has caused it to be destroyed in 

Afghanistan and Mali in full view of media coverage.  

The Vatican; the Louvre; Oxford’s Bodleian Library, 

Chartres Cathedral; all and many others could be 

subject to devastation.

	 MI has within it elements that attack the 

West from every direction.  The confrontation that 

may result could be described as “The fight that has 

everything!”  — sex, money, power, faith and fury.  It can 

be seen as the “end of days” by the Christian West — 

Armageddon, Christ’s second coming, the destruction 

of the anti-Christ and the lifting up and salvation of 

true believers.

	 Similarly, MI encourages this type of definitive 

spiritual battle as final proof of its mission as 

proclaimed by the Prophet Muhammad.  Like Christianity, 

Islam’s forces committed to the grand battle on earth 

are to be rewarded with unlimited joys, both physical 

and spiritual, in the next world after the ultimate 



14

encounter.

	 The key problem at the center of this dedication 

to a violent clash of arms and populations is that each 

side considers itself to be RIGHT as a matter of faith, 

and that, conversely, the other side is WRONG; that 

these faith-derived positions are justified by their 

sacred texts; and that each faith is ordained to carry 

out the commands found in the Quran and the Bible.

	 MI, by the way, is not alone in seeking salvation 

via Armageddon, as there are also powerful and 

insistent Christian voices that seek this solution 

to establishing the “true” God and fulfilling His 

commands.

	 On Earth, unfortunately, that truth still is 

determined more by the ear of man rather than the 

voice of God. What are we called to do and be?  And 

why?  And how? We do not make any claim as to how or 

when this opposition will be concluded.  Its political 

status is still very much on a local, national scale, but 

it is made up of powerful, emotional arguments which 

could easily gather greater force and slip the bounds 

of civilized control.  This has happened before and 

could happen again — only the next time in our nuclear 

age.

	 If we consider the impact of faith-based issues 

on past civilizations, then we cannot help but recognize 

religion as a world force today. To do so responsibly 

will require greater Islam to define its position on its 

militant group, and for the West to come to forms of 

agreement that will protect its constitutional liberties 

and prevent them from being hi-jacked and set against 

its own traditional laws and interests.  It has lost 

ground in this respect in recent decades — ground 

that took centuries to establish.  Any further erosion 

will constitute a significant, and perhaps even decisive, 

political and cultural retreat.

ECD 1/4/13

END NOTES
  
1 	 Holy Bible:  Matthew XXII, 21 and Mark XII, 17
2 	 The Ballad of East and West by Rudyard Kipling, 1889
3 	 The Telegraph, London, 8/8-8/14/12
4 	 Imprimis (Aug. 2008) Lights Out on Liberty by Mark Steyn

5 	 An Open Life by Joseph Campbell and Michael Toms, Larson 
Publications, Burdett, NY  1988
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